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momentariness of cognitions, in the absence of identity bet-
ween the subject and the object, there will be 'kriyanupa-
pattF ('mpossibility of the act).

If the vijnana and the object are not momentary, the
permanent subject will have the knowing relation with the
permanent object only ; and then because of the act of
knowing there will be the immediacy of the blue etc ; since
this is not acceptable, we deny this contention and say that
vijnana and aham (i) are only momentary.

Vedantin : Does perception establish the momentarL
ness of vijnana ? Or is it inference which establishes it ? If
it is the former, the jnana that is there now in [this moment
excludes from itself that which is not in this moment; and
it should give us the knowledge of this exclusion also.
There is the ^ilajnana* which gives us the knowledge of
of the exclusion of the non-blue. Hence by pratyaksha or
immediate experience is meant that vijnana which exists
only in this present moment. Such a perceptual cognition
cannot give us the 'vljnana bhedavabhasa' (awareness of the
cognition of difference). If we accept the momentariness
of vijnana, then the aham would have to be different at
every different moment; for every moment has its own par-
ticular samvit or aham. Whether such a difference is found
or not, let them examine their own experiences and say.

Vijnana vadin : The apprehension of difference is
there. But the ^amsamvif of this moment is so greatly
similar to that of the other moment, that the difference is
not clearly revealed. The difference is distinct from the
samvit and it can be apprehended by another jnana. Bat